next generation as seriously as your own; (5) defend the rights and the future of weaker human beings; (6) take part in dismantling neglect and discrimination; (7) carry on personal, social and political conflicts without violence; (8) make use of nature in a manner commensurate with its dignity and contribute to the natural foundations of life; (9) take part in social and political responsibility; and (10) bear responsibility for how you use your freedom" (p. 149). Are these principles so broad as to be morally innocuous-or even invidious inasmuch as the admonition of tolerance may protect bullies and perverts? Which institutions disseminate them? How is agreement reached?
Huber is not naive to the numerous objections his principles may provoke. Nonetheless, a response to these objections is not the aim of the book. His principal aim is that governments, and also churches, families, schools, corporationsall who wish to safeguard their dignity and liberty-become mindful of the need for "minimum standards for coexistence." Importantly, Huber is not asking the church to forgo discussions of doctrine and other issues related to its theological identity; still, he is not convinced that the church always acts in the best interests of human dignity. Sometimes it does; sometimes it does not. In any case, Huber believes the church must take part in a larger conversation for the sake of a more peaceful, less violent world. CHARLES MARSH, Loyola College in Maryland. More than anyone else in North America, Paul Knitter has brought together in his writings a concern for social justice and the problem of the Christian theology of religions. Now Knitter responds to the critics of his pluralist theology by claiming that the best way to pursue interreligious dialogue is to base that dialogue on a commitment to "global responsibility" (i.e., praxis which leads to the well being of human beings and the environment). Few of his critics will be appeased by his response. Some of his readers will be put off by his uncompromising insistence on liberating political praxis as the sole basis for interreligious dialogue. Nevertheless, voices such as Knitter's, which seek to link the theology of liberation with the theology of religions, need to be heard. Knitter organizes his critics into two groups: postliberals (like Joseph Dinoia) and postmodernists (like Kenneth Surin). In Knitter's view, both criticize pluralism by arguing that religions are irreducibly diverse and by objecting to the imperialism implicit in the claim of Knitter, Hick, and others that all religions share in a common essence. Knitter responds to his critics by underscoring the need for a "globally responsible" dialogue among religions. False pluralism homogenizes religions into a common essence. Authentic pluralism is correlational, hermeneutical, and most important, globally responsible. Suffering (on the part of the oppressed and the environment) constitutes a de facto universal that provides a basis for interfaith conversations. In Knitter's view, suffering constitutes the context for dialogue, not another candidate for a common essence. Postmodernist claims for undecidable diversity fail ethically by leading to bourgeois relativism. If all is relative, then all will be decided by prevailing structures of power. Instead of the postmodern "dominance of diversity," Knitter pleads for the "dominance of responsibility." Such global responsibility offers a middle path between modernity's universal claims and postmodernity's insistence on irreducible incommensurabil-
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The Journal of Religion ity. The poor are to be given a hermeneutically privileged voice at the dialogue table at the expense of academics and the official representatives of religious traditions, indicating not their moral superiority but rather the fact that some voices are more urgent than others given the ecological and social crisis confronting us.
The critics of the pluralist theology of religions will not be silenced by this book. Despite his claims to the contrary, Knitter is still asserting religious universals. For example, global responsibility can be said to be the only proper issue for interreligious dialogue because all religions can recognize soteria, which refers to the well-being of the earth and the oppressed, as a universal truth and norm. Soteria is variously described as "salvation," "mystery," the "Primordial Liberating Experience," and even "the encounter with the divinum" (with a footnote on Buddhist emptiness which, Knitter believes, is not equivalent to the divine but points in that direction).
Knitter 
